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XII.—Man’s “Ephemeros” Nature According to Pindar and Others

HERMANN FRANKEL

STANFORD UNIVERSITY

'E¢ruepos, in early Greek literature, does not mean “creature of one day, short-
lived” but ‘‘subject to the (changing) day, variable,” and the term implied that,
along with the shifts and changes of a man’s life, his outlook and character fluc-
tuate; thus man is unsubstantial and a mere ‘“shadow in a dream.”” Another line
of thought stressed the benefits to be derived from voluntary adjustment to pre-
vailing conditions and from versatile adaptation to each person with whom one
has to deal. The concept of a mutable self emerged in the late epic period. — An
appendix lists and exemplifies various connotations of the word épiuepos. It is
followed by an index locorum.

1. Pindar’s eighth Pythian, of the year 446, contains a line
which, in its compactness and power, is unlike anything else in his
extant verse:

"Eméuepor- 7l 8¢ Tis; Tt 80D Tis; oKki@s bvap dvBpwmos.

“Day-creatures! What is any one, and what is any one not? Man
is a shadow in a dream’ (P. 8.95). The fine line is often quoted,
but we may wonder whether we really understand it, and in par-
ticular, whether we appreciate the force of the key word, érduepor.

2. The etymology of érauepos (or épnuepos, épnuépios)t is obvious,
and yet it leaves considerable latitude of interpretation. ‘Day”’
may mean an individual day or every day; the force of éri varies
with the case which it governs, and even within each case; moreover,
a compound of éxi and Huépa can be resolved in two ways. It can
be taken either as ‘‘that which is on day,” or possibly as ‘‘that which
has day upon it.””? For these reasons, the word épfuepos can con-
vey, and did convey in various stages and spheres of Greek litera-

1 There is no difference in meaning between the forms épnuepos and épnuépios.

2 As indicated above, exocentric prepositional compounds il Greek are of two
types (both of them dating back to the Indo-European period, cp. Jakob Wackernagel,
Altind. Gramm. 2.1 §§ 110, 118 {.; Ed. Schwyzer, Griech. Gramm. 1.435f.). An example
for type A is évdnuos ‘‘that which is in the community,”’ while type B is represented by
éuyuxos ‘‘that which has life within (it).”” Other examples are: meptopipior “‘anklet”
(A) as against (ab\j) mepioTvlos “‘with columns around (it)"" (B); Homeric (&owis)
qugpiBpérn ‘‘around the vulnerable body” (A) as against Homeric ('104xn) duplalos
“with sea around (it)”’ (B). The same compound could be used either way at will;
in Od. 2.403 (ératpo. elar’) émfperuot indicates that the crew is ready and “‘on’’oars (A),
while in Od. 4.559, etc., (vijes) émfperpor means ‘‘ships with oars on them’ (B).
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ture, a variety of notions, for instance, “living for one day’ (an
insect was called épnuepov); or “‘of that particular day,” as in ‘‘the
business of the day’’; or ‘“‘recurring every day,” as in ‘‘the daily
routine of military training’’; or ‘“day-to-day,” as in ‘‘day-to-day
subsistence.”® Which one of these senses, if any, is intended in
the passage from the eighth Pythian?

3. When we hear Pindar call mortal men ‘“‘day-creatures,” we
are very naturally reminded of the 90th Psalm (4-6): “‘For a thou-
sand years in thy sight are but as yesterday when it is past, and as
a watch in the night. . . . They are like grass which groweth up.
In the morning it flourisheth, and groweth up; in the evening it is
cut down, and withereth.” The explanations of the Pindaric ode
which 1 have seen all take the crucial word in the light of that
parallel and of the English word “ephemeral,” so that the poet
would describe man as ‘‘lasting, as it were, for but one day,”
“short-lived.” Yet the context lends no support to this rendering,
and it can be demonstrated, I believe, that Pindar’s érduepor has
nothing whatever to do with the brevity of human life.# The
notion of day is not meant to suggest duration; rather, “day” is
looked upon as the frame of some special occurrence or as the
symbol of some prevailing condition. The usage is well known
from many Homeric phrases, as, for instance, fjuart 74 8re, meaning
“on that occasion when'';® végriuwor fuap (with dgeilero, HAero, sim.
Od. 1.9, 168, 354, etc.) stands for ‘“‘safe return’’ to hearth and home;
and in é\elBepov Fuap amobpas (Il. 6.455, 16.831, 20.193) the word
“day’’ substitutes, in fact, for ‘‘status.””® Thus, the one element
in the compound, ‘‘day,” refers to our status or condition on any
one day, and to the wide range of contingencies that some day

3 For the evidence see the Appendix. Some of the senses in which the word was
used are clearly distinct, while others converge and were blended by the ancient
writers themselves (see the introductory remarks to the Appendix, below). From
this a confusion resulted which the present article tries to clear up.

4 All occurrences of the word known to me from earlier texts were examined in
their immediate and broader context, and it was found that (1) the idea of life’s brevity
was often out of place (see esp. note 13, below); (2) the word was consistently used
in a characteristic context, indicating a definite meaning different from ‘‘short-lived’’;
and (3) passages containing the word were closely paralleled by others that express
the same meaning in different language.

5 71. 3.189, 5.210, etc. In the first mentioned passage it is especially evident that
reference is made not to a particular day but rather to a certain contingency.

6 Cp. also dobhiov Buap (Il. 6.463; Od. 14.340, 17.323), vnhets 4., etc. For the
significance of the ‘‘day” in Homer.. see “Die Zeitauffassung in der archaischen griech.
Liter.,” Beilageheft zur Ztschr. f. Asthetik und allgem. Kunstwiss., 25 (1931) 101 ff.,
113 ff., where also &épnuepos is briefly touched upon.
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may bring to pass. And the other element, éxi, indicates that
“day” is ‘“‘upon’ us. Just as, for instance, érigfovos is ‘‘exposed
and subject to envy,” so épfuepos is ‘‘exposed and subject to every
actuality as it arises,”’” and the term implies that man is moulded
and remoulded by changing events and circumstances. For, ac-
cording to this remarkable view, it is not merely our external
condition that is liable to abrupt vicissitudes: we are éphuepor our-
selves; our thoughts and feelings, our attitude and behavior, our
ways and actions — in short, our entire personality is shifting and
at the mercy of the day.? We shall presently read definite state-
ments to this effect. But first let us go back to the significant
Pindaric line, as it stands in its setting.

4. Pindar’s latest verse shows no softening of the poet’s spirit;
it rather becomes more violent and tragic. The eighth Pythian
celebrates the victory of a boy wrestler, and, in order to heighten
the glory of the day, the writer depicts in merciless words the shame
and dejection of four defeated opponents. Then he goes on to say:
“But he who has won a fresh prize, soars in splendid exuberance,
driven by hope and borne on the wings of prowess; his mind is set
on thoughts beyond wealth. In but little time the joy of mortals
grows; even so it falls to the ground, shaken by a turn of the mind.”’®

7 See below, note 17, and cp. further such coinings as émfdios (viI/vI cent.)
“liable to a fine"’; émridikos ‘‘subject to judicial decision’’; émireMfs ‘‘subject to taxation’’;
ériknpos; émicalos 8puos; émivogos “‘an easy prey to disease’’; and émlopkos ‘‘perjured”’
(of the swearer) or ‘‘sworn falsely’ (of the oath), because an oath is, by definition, a
conditional self-curse, and when the oath is false, the curse is ‘‘on’ (the swearer) and
he is “subject to’’ the penalty (see K. Latte, RE s. v. ““Meineid,” 346). All these are
type B compounds (see note 2). In posthomeric times, however, an alternative way
opened up for taking épniuepos as a type A compound and yet arriving at the same
meaning, ‘“‘day-determined.” As soon as the use of émi ¢. dat. in the sense ‘“‘in the
power of’’ was developed, épAuepos could be taken as ‘‘in the power of the day.”

8 Aristophanes, Eq. 518, uses éméreios, after the analogy of épiuepos, in the sense
of “fickle”: éméreor Ty Pplow dvres, i.e. at the Dionysia of one year the public feels
quite differently about a poet from what they thought of him in preceding years.

9 Lines 88 ff.: ‘O 8¢ kahéy 7t véov Naxdw &Bpbéraros émi peyéhas & E\mwidos mérerar
Umomrépois dvopéais, Exwy kpéooova whobTov pépiuvay’ & 8 GNiyw Bpordv T Tepmdw
abferar obrw 8¢ kal wirver xapal, &worpbmy yvdug oeseouévov. — ‘Afpbras peybla
suggests an extravagance of well-being (cp. uethixos aiwwv, 97); the winner feels like an
oriental king. ’'Emi is not temporal but quasi-local: as a bird floats on air, so he in his
high flight floats, as it were, on his happy condition. 'E\wis is overconfidence and
wishful thinking (cp. Nem. 11.46). 'Aworpéme yrdug (probably) means not, as Boeckh
and Gildersleeve took it, ‘‘infesto decreto (deorum),” but rather “through a reversal of
his disposition,” i.e. a turn from confidence to despondency (cp. Nem. 11.30-32); for
the phrasing cp. fg. 214 Schroeder: é\wis, & wéhiora Ovardr woNbaTpOOV YViuay
kvBepv@. Similar, though not identical, explanations were offered by the scholium
131c, which paraphrases: dndel 7. yvaup xai meipg, i.e. “in consequence of an un-
pleasant experience,” and by Hartung and Schroeder.
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And again we read: ““But when god-given light comes, then a bright
gleam and a gentle life are upon men.”'® The human spirit, then,
shifts abruptly from one extreme to the other, with confidence and
despondency alternating; and such emotional vagaries are induced
by our good or bad luck. It is in between these two observations
that our line is found: ‘*‘Day-creatures! What is any one, and what
is any one not?”’ We are everything in succession, great and small,
proud and humble; and as there is nothing we are not, we are not
anything really. ‘‘Man is a shadow in a dream.””'* A thing which
changes as man does, can therefore not be substantial. The con-
clusion is plausible enough; and its logic was pursued to the limit
by Pindar’s contemporary, Parmenides. Parmenides undertook to
demonstrate that man and his world, because everything in it
seems to come and go and change in the course of time, are nothing
but unsubstantial phantoms.

5. There is ample evidence to prove that éphuepos was used as
an equivalent to ‘‘unstable.” Typical instances are: ‘‘éphuepos
rather than stable”; ‘‘épruepos rather than secure’’; and in parallel
passages from Cicero and Epicurus, the phrase “in potestate for-
tunae’’ corresponds to éphuepos.?  ‘‘Precarious’ is another possible
rendering for the term; for the idea is not that our condition is
shifting constantly, but rather that there is no certainty of perma-
nence. The greater the numiber of our years, the more are we
likely to see the day of a complete reversal.® With the last reflec-

10 Lines 96 f.: AN\’ érav alyha 8ibgdotos ENOy, Naumpdy ¢péyyos EémeaTww avdpdv Kkal
uelhixos aidv. Construe aldv with émeorw: the ‘‘day upon” the émduepot is then a
kindly one. For the phrasing cp. Isthm. 8.14: 86Mws vép aldw &r' dvdpaor kpéuaTa,
E\lgowy Blov wpov ; Ol. 2.10: alaw &' Epeme udbpaiuos, mhobTéy Te kal xbpw &ywy yrnoiats
ir' &perals. For aldv in connection with the changing day, cp. Isthm. 3.18: aiawv 6¢
kuhwdouévais uépais GAN' &Xhot’ EEdNNatev.

11 Cp. Aesch. Prom. 547-549: épaueplwy . . . ilobverpov; fg. 399 (see below, note 17):
tphuepa ppovel . . . kbmwvov axih; Aristoph. Aves 686 f.: okioeldea PO\’ Guevprd . . .
Epnuéptor . . . elkeNovepol.

12 Epicurus, fg. 489: 'E¢fuepor mav 76 7@y moMGy dyafby éori kal kaxéy, gopla 5¢
obdauds Thxy rowwvel. Cic. Tusc. 5.26.73: (Even Epicurus rises occasionally to true
philosophical stature, so as to) fortunam contemnere, cum ( =although) sit omne et
bonum eius et malum ( =pleasure and pain) in potestate fortunae. — For other ex-
amples, see the Appendix, group 1.

13 Man, then, is épfuepos not because his life is too short but because it is too long
to retain any quality of consistency. Cp. Eurip. Or. 976: & i, ravdbkpur' Epauépwy
vy moNimova: \ebooed' &s mwap' E\wldas uolpa Baiver (uncertainty and frustration),
trepa 8 érepos dueiBerar (change) mhuar' & xpbve pakpd (1), Bpordy &' 6 was dorabuntos
aldv (instability). In the story quoted from Aristotle (fg. 44) by Ps.-Plutarch (Mor.
115p), Silenus suggests to Midas an early death as a remedy (!) for 76 épfuepor: Aaiuovos
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tion, we are on very familiar ground; the Herodotean Solon dis-
courses at length on the too many days in a man'’s life, and draws
the conclusion that ‘“Man is all accident” (Hdt. 1.32).

6. Applied to man in general, the term égpnuepos reflects the thesis
that inconstancy is inherent in human nature. It is in the Odyssey
that we find that doctrine enunciated in plain and full language.
In the eighteenth book, when Odysseus sees himself reduced to a
beggar’s status in his own palace, he remarks to one of the suitors
that lord it there: “Once I too was prosperous among men, and at
that time I felt confident and acted recklessly. But now I know
better. Of all creatures that breathe and creep on earth, man is
the most miserable.¥ While we are young and strong, and while
the gods grant us areté, we refuse to believe that misfortune may
ever hit us. And yet, when the gods make reality dark and painful
for us, we bear our lot in a temper of submissive endurance.

For such is the mind (véos) of men on earth,

As is the day that the father of men and gods sends upon them”
(Od. 18.130-40). That is, a lion is always a lion, and a sheep
remains a sheep; but man is lion and sheep in turn, according to
Zeus' day® that is upon him.®

7. The doctrine of man's personal variability, once it had
emerged in the latter days of the epic period, was immediately
adopted by the rising lyric age of Greece. (I am using the term
“lyric” in its modern connotation.) The first representative of the
new era, Archilochus of Paros, echoed the saying of the Homeric
Odysseus. In his iambics he wrote (fg. 68 Diehl):

eémumovov kal TOxns xalemwils épnuepov omépua, ‘‘it were best for you not to be born, and
second best to die young.” Cp. also Eurip. Heraclidae 865 f. in its context: One day
(851) was sufficient to humiliate a man who had been lording it for almost a lifetime;
and the moral is: Tév ebTvxely Sokobvra ur {nhodw mpiv &v Qavéyt’ 18y Tis* ws Ephuepol TOxaL.

14 The precise meaning of akwdvés is not known.

15 The idea that Zeus is the source of actuality is expressed in the epithet Té\eios.
Zeus could even be thought of as identical with actuality, for this is what Sophocles
declares in the last line of the Trachiniae: kobd&v TobTwy (scil. T&v favédrwy kal Tabnuarwy)
8t un Zebs. The concept, in turn, of a father-god who ‘‘sends upon us,” or is, the
‘“‘day,” may help explain his very name Zevs warnp, Diespiter or Juppiter, dyauh pita,
i.e. “Father Day” or ‘Father Sky.” This god makes, or represents, the physical
day and weather as well as the day and weather for man in a broader sense. For the
combination in one word and notion of the ideas Heaven, Sky, God, Weather, and Day,
cp. also the Chinese #'ien.

16 One such degrading transformation is mentioned in the preceding book of the
Odyssey (17.322 {.): Zeus takes away from man half his areté (in this case, his active
interest in whatever may be his business) as soon as the ‘“slavish day’’ overcomes him.
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Tolos avfpwmoiat Guuds, I'hadke Aerrivew mwar,
yiyverar Ovnrola’ okoiny Zes &’ Huepny &vyp,
kal ppovebar 7ol okolows’ Eykvpewaw épyuaow.l’

“The spirit in mortal men becomes such as is the day that Zeus
sends upon them, and they have such thoughts as are the facts on
which they chance.”” This view helped to bring lyric poetry to the
fore. It seemed more important now for the writers to reflect in
their verse the changing day than to erect a monument to bygone
times. Archilochus’ poetry and thought were primarily concerned
with the fleeting Now, Here, and I; and throughout the archaic
period, down to Pindar,!8 the idea of the passive and pliable self
was a major element in the general feeling of human helplessness
(éunxavia) of which we hear so much in the literature of the time.!®

8. The concept of man's épfuepos nature has a number of rami-
fications. With our outlook determined by the day, our field of
vision is limited; we dwell in ignorance of reality at large and fall

17 The phrasing, &' fuépnv scil. &yp =ér’ fuap &ypot in Homer, illustrates the way
in which the word épHuepos was originally fashioned (see above, 3 with note 7).

It will be noted that Homer and Archilochus take the inconstancy of external
conditions for granted; the point they make is that our character changes just as they
do. The notion of a character, however, was not yet clearly established; the words
used are, in Homer, véos, and in Archilochus, fvudés and ¢povetv. Both véos and Quuds
can mean ‘‘spirit, disposition, attitude'’; and ¢poveiv has an emotional as well as
intellectual connotation, as is shown by phrases like ¢il\a ¢ppoveiv and uéya ¢p. Archilo-
chus may have here in mind primarily uéya ¢poveiv and its opposite.

For the use of ¢povelr in connection with épnuepos, cp. épnuépia @povéorres in
Od. 21.85 (see 8 ); Aesch. fg. 399: 70 yap BpéTewov amépu’ épnuepa Ppovel, kal moTow
obd&v waN\ov % kamwvov okid; and Pindar fg. 182: ¢povris erapepiwr (see Y 8).

For the use of Quués, cp. Buudv épnuépiov in Theognis 966 (see § 11); in Theocritus
30.31, the Ouués is compared with a ¢OANov épnuépov which is picked up and carried
away in any direction by a slight breeze of Eros. For the comparison with a leaf, in
turn, cp. Aristoph. Aves 685-87 (see note 11): ¢pUNNwv Yeved mpooduowor . . . &pAuepot,
Plutarch 1090B (see App. group 1): épHuepa kalety ¢pvAos Te eika{ew, and the other
parallels quoted in the Appendix, introductory remarks.

18 The concept of man’s variable personality is hardly compatible with one of
Pindar’s most cherished tenets, the maxim that a person’s inherited and congenital
character is invariable (cp., e.g., the end of Ol. 11). The poet seems to have reconciled
the two views by assuming that the will of the gods, or human limitations in general,
often prevent the innate and hereditary qualities from taking effect; an idea which
seems already to underlie a passage from the Iliad, 20.241-43. In this light, the essen-
tial weakness of human nature could be strikingly demonstrated (as in Nem. 6.1-24,
Nem. 11.37-46) by pointing out how, in one and the same family, athletic prowess is
much in evidence in certain generations and apparently absent in the intervening
generations.

19 For dunxarle and an enforced change of character, cp. Theognis 373-92. For
a penetrating discussion of the lyric dunxavia and emotionality, see Bruno Snell, Die
Entdeckung des Geistes (Hamburg, 1946) 68-80, 96.
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an easy prey to illusions. Homer’s Odysseus had already indicated
as much; and Semonides of Amorgus sets forth that, while Zeus
holds in his hands all reality (ré\os) and dispenses it at will, man
has no insight (vbos); he lives épnuepos like the beasts on the field (?),
with no knowledge of the issues that God will ordain for his divers
actions; wishful thinking (é\wis) nurses vain ambitions in him.2°
Pindar, in the opening stanza of the sixth Nemean, connects human
instability with our ignorance of the épauépios mark to which our
destiny may take us sooner or later. In a Pindaric fragment
(182 Schroeder) we read: ‘‘Alas, how the minds of érauépior are
deceived, for they know not . . .”; and in another (157) Silenus
says to Olympus: ‘“You poor épdauepos, you talk like a child (vfma)
in your boastfulness.””?? The épruepos, with his mind on the thing
at hand, is impulsive and uninhibited; he is childish and primitive
(vhmos) in that he lacks self-control. The faithful herdsmen in the
Odyssey weep at the sight of their master's bow, which shall now
be used to select a new husband for Penelope; and for this they are
upbraided by one of the suitors as ‘‘Primitive boors, with épnuépia

20 Semon. Amorg. fg. 1. 1 ff.:

"Q wal, Télos utv Zevs éxer BapikTumos
wévrwy 8’ Eori kal TOno' Bky OéNe-

vbos 8’ obk &r' &vBplmoraww, &AN' Ephuepor
& 6% (?) Bore fdouer (?), obdty eidbres
Skws €kaoTov EkTeNevTNTEL Oeds.

ENwls 6¢ wavTas kdmimeleln Tpéder
amwpnkrov dpuaivovras.

21 With the épauepia ordfua Pindar means, not death in particular but any condi-
tion in general to which we may see ourselves reduced. This is clearly shown by
a passage from Euripides’ Ion, 1512 ff.: "Q ueraBaloboa uvplovs #én Bpordv kal
Svorvxfioa kadfis al Tpafar kakds TUxn, Tap' olav fNbouev oTdbuny Biov, unTépa poveloar
kal wafelv dvafia. The main idea, then, of Nem. 6.3—6 is that, by contrast to un-
shakable heaven, man’s condition is variously determined by the day (épauepia);
hence he is unable to count on the future and, for all his noble ambition, he is a
nuility (obdév). The same ideas recur in Nem. 11.37-47 (see also note 18) and Ol.
12.3-12. (These two passages, in turn, have an unusually close parallel in ‘“Hermo-
lochus,” Stobaeus 4.36.66 =4.2, p. 845 Hense: 'Atéxuapros 6 was Blos oldey Exwyv mioTov
mAavarar ovvruxlas: éNmis 8¢ ¢ppévas mapabapoiver: 76 8¢ ueéNhov &kpiBds oldev obldels
Ovards 8wy oéperar Oeos 8¢ wavras & kwdlvois Ovarods kuPBeprd: &vrimvéer 8¢ moNNakis
ebruxliais dewn Tis abpa.)

For the expression in Nem. 6.6, ‘“‘where the days or nights may take us,” cp.
Theognis 159 f. (see next note) and Hes. Op. 101-103 (contributed by the referee):
the uncontrollable forces strike “‘at any time.” For the phrasing, épauepiav oldé uera
vikras, cp. Plato Tim. 71A.6: vukrés Te kal ued’ Huépav and Soph. 220D: vukrepwdy . . .
uebnuepwdv.

22 For the thought, cp. Theognis 159 f.: M#more, Kbpv’, dyopacfar émos uéya, olde
yap obdels &vfplbmwy 8 Tu vOE xHuéon avdpl TeNel.
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ideas (Nfwior dypodrar, épnuépia ppovéovres, Od. 21.85),""'? yielding to
their emotion? and making things still harder for Penelope. Thus
the word égnuépros can imply lack of restraint. Theognis (485 f.)
uses the “low-class, épnuépios laborer’” as a horrible example of a
man who overdrinks at a banquet because, once he has a chance
to load himself up, he is unable to resist the temptation.?

9. The early philosophers had much to say about the influence
that accidental circumstances exercise on the mind of man; but our
evidence is deplorably incomplete.?® Parmenides elaborated a the-
ory according to which the insight (véos) with which we are blessed
varies with the variable?” constitution of the “limbs’ (Vorsokr. 28,
B.16); and Empedocles maintained that our apprehension is feeble
because our “‘intellectual powers are blunted by trivial impressions,”
and our horizon is narrow because ‘‘each one believes only in his
own experiences’’ (Vorsokr. 31, B.2.2—4) 28

10. So far, the éphuepos reaction was considered a fundamental
weakness of man'’s nature; but it can also be turned into a source of
strength. Adjustment makes the vicissitudes of life easier to bear.

23 For the phrase épnuépia ppovetv see note 17. Democritus (Vorsokr. 68, B.158)
spoke of men in general as véa &b’ Huépy ppovéovres. This suggests a different analysis
for the word épnuepos, with a similar result in meaning (see Appendix, introductory
remarks).

24If, in a given context, épnuéptos can easily assume the meaning ‘‘emotional,
tearful,” then odx épnuépos can evidently be used to indicate that a person is immune
from emotional reactions, so as to shed no tears. This reasoning opens the way to a
new explanation of Od. 4.223: ““Helen put into their wine ¢épuaxor . . . vpwevbés 7’
axoNov T€, kakdv émiAnfov amhvTwy: 8s 7O kaTafpbdteiev, . . . ol kev épnuépids ve Balot
kaTd §akpyu Tapedy (not even if both his parents were lying dead, or his brother or child
were slain before his eyes).”” The traditional rendering of the word, however, ‘‘for
the duration of the day,” seems simpler.

25 Theognis 485 f.: un oe Biaobw yaorip GoTe kakdov NaTpw épnuépov. The tradi-
tional explanation, ‘‘a laborer hired for the day,” does not fit the context.

26 One reason for the inadequacy of the doxographic tradition on this subject is
Aristotle’s oversimplifying assumption that the ancients identified thought and sensual
perception; he even read this identification into the lines we quoted from the 18th
book of the Odyssey. See Harold Cherniss, Aristotle’s Criticism of Presocratic Philos-
ophy (Baltimore, 1935) 313 with note 86; cp. also Theophr. De sens. 3:76 yap aiofbvesfar
kal 76 ppovely ws TabrTd Néver (scil. Parmenides).

27 The word used for ‘‘variable” is woAiwAaykros. For the connection between
76 wohbmAaykTov and mental mutability see below, ¥ 13.

28 Heraclitus, on the other hand, objected to the lines which we quoted from
Archilochus. For him it was not true that the thoughts of people at large conform
to their experiences (Vorsokr. 22, B.17), because he felt that they fail to understand the
language of reality (cp. B.1; 107 etc.). And Protagoras, in fact, reversed the doctrine.
While, according to Archilochus, we see things just as they happen to be for us, Pro-
tagoras (80, A.13-18, B.1) maintained that things are just as we happen to see them.
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“Small in smallness, great in greatness shall I be,” says Pindar
(P. 3.107 ff.), “and in my mind I shall comply with the prevailing
daemon, serving him to the best of my skill.” In another ode
(Isthm. 7.40 ff.) he declares: ‘‘Pursuing the épauepos happiness, I
shall enter serenely on old age and on whatever is fated for my life.”

11. One step further, and voluntary adaptation to circumstances
as they arise may be used for dishonest purposes, and a man may
manage his own personality so as better to exploit others. An
elegy of the Theognis collection (963 ff.) sounds a warning against
the “‘counterfeit, deceitful manner” of the many people that ‘‘put
on an épnuéptos spirit.”’?® Here épnuépios assumes the meaning
“time-serving.” Another elegy from the same book blandly recom-
mends assimilating one’s own manner to that of the friend with
whom one is dealing at the moment. Like the cuttlefish that
changes its color so as to match the rock to which it clings, so one
ought to accommodate one’s own mood to that of the partner
(213-18).3° The conceit, including the comparison,* was borrowed

29 In Theognis 655 f. we read: Ziv o, Kpre, mabbvre kakds dvivueda wavres: aANG
ToL GANOTpLov kijdos épnuépov. This seems to mean: ‘““We all grieve with a man who
has just suffered an affliction; but care for the other fellow’s sake is no more than
casual.” (The double 7ot is probably the particle; about 109, of all connected pas-
sages in Theognis begin with 7ot, according to Josef Kroll, Theognisstudien, Philologus
Suppl. 29.1 [1936] 95, note 258.) If this is correct, épnuépios again refers to an imme-
diate emotional reaction of a transitory nature. See my addendum, page 145.

30 The passage 213-18 recurs in 1071-74. The repetition omits the cuttlefish
couplet and therefore replaces xpbéa yivov (217) by mé\ev dpynv (1073). The pert line
1074 gives probably the original version, which was then bowdlerized into the flabby
line 218. The best available text can only be arrived at by an eclectic utilization of
the various traditions, direct and indirect:

Kipre, pidovs kara wavras émriorpepe moikilov fifos,
ovpuloywy Spyiv olos ékaoros épu.

wovhbmodos véov laxe moNvmhékov (?), 8s morl wérpy,
T mep Ouknay, Totos Ldety Epavn.

viv pev 738’ (?) Epémov, Tord 8 &ANolos xpba yivov.

kpetoody ToL oopln ral ueydhns dperis.

3 Plutarch, describing Alcibiades as a past master in this mimicry, compares
him to a chameleon (Alc. 23.4): "Hyv vap ds ¢paot ula dewdrns adrn TGV ToONGY &
abrd kal unxavn Onpas avBpdmwy, guvefouowdobar kal ovvouoralelv Tols émrndebuact
kal Tals Stairats, dfvTépas Tpemouévy TPOTas TOD XauathéovTos. The comparison with
a chameleon is used by Aristotle for the other aspect of variability, the passive trans-
formation of an individual who is thought to be blessed and wretched in turn (Eth. Nic.
1.1100B.6): &fjdov vap ws, el ouvakolovbolnuer Tals Tixais, T70v abrov eddaiuova xal
maAw d6Nov épobuer moANGKis, XauaiNéorTh Twa TOV ebdaluova dmopalvovres kal oalbpds
idpupévor.
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from a minor epic poem, in which a traveler was advised to be a
different man in different countries.® Both lines of thought, then,
the idea of éphuepos mutability as a bane and the notion of clever
flexibility as a boon, originated in the late epic period.

12. To conclude our short discussion, let us review in historical
sequence how the concept which we have been studying came to
emerge and prevail.

13. The earlier epic poetry, as represented by the Iliad, was
based on the idea of stability. Just as the past with which it dealt
was set and fixed for evermore, unchangeable, even so its characters
were, first of all, stable entities. Agamemnon was and remained
proud Agamemnon; Achilles was, and stubbornly remained, proud
Achilles; and so the two quarreled and clashed and sulked. Later
generations saw their ideal of human greatness in a different light.
As legend puts it, not obstinate and stolid Ajax but versatile and
worldly-wise Odysseus fell heir to Achilles’ armor and prestige.
The maxim that underlies this story is well formulated in a line
from the Theognis book (1074) to the effect that ‘Wit overmatches
a pound of worth” (kpeloody ToL godpin kal ueydhns dperfis). The line
is from the passage just mentioned, the passage likening the adapt-
able man to a cuttlefish or, to quote the exact wording, to a movAimous
moNbmhokos. In another couplet from the same collection, an adapt-
able boy is likened to a mwohimAaykros bird.*® In similar language,
the proemidm of the Odyssey celebrates its hero as the woAirpomos ds

32 The epic lines, from the admonitions given to Amphilochus by his father
Amphiaraus, advise the traveler to adjust himself to the local ways (Powell, Anal.
Alex. 246, no. 2):

Tlov\imodés uot Tékvov Exwy véov, ' Aupilox’ Hpws,
N, , ~ T
Tolow épapudlew Ty kev kara dfuov tknat,

&XNoTe 8’ dA\Nolos TeN&ew Kkal xbpp émecbar.

Pindar, who wrote for many communities himself, and was occasionally so courteous
to one as to incur the wrath of another, renders the maxim in this form (fg. 43 Schr.):
& Téxvov, movtiov Onpods TeTpalov xpwTi udMioTa véov mposdépwy whoats ToNieoaww Suilet,
7@ wapebvri 8 Erawhoas ékwv &Nhor’ dANota ppéver. The Theognis passage goes much
further in that it recommends this sort of mimicry for the intercourse with friends in
general. Cp. also Soph. fg. 307 (Pearson); Ion fg. 36 (Nauck p. 739); Eupolis fg. 101
(Kock 1.284).

33 Theognis 1257: '@ wa?, Tkwdbwoist (xiMNobpowse Herwerden) wolvwhéykrotow
Suotos 6pyhv, dXNote Tota’ dANote ToloL ¢ulel (?). The couplet is too corrupt for a full
interpretation, but it seems certain that the boy transfers his loyalty from one group
to the other and makes himself popular with each clique in turn by a change in his
disposition. The plural 7otot precludes a reference to love affairs.
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ueha woANa wA&yxfn®** and who had thus a chance to know moA\&w
avBpwrwy voor;? with his agile mind, the great traveler made good
use of his wide experience, for he managed to survive all sorts of
perils and would even have brought his men safely home, had it
not been for their own: foolishness. This is in direct contrast to
Achilles, who chose death in battle, and whom the opening lines of
the Iliad extol as sacrificing to his unyielding pride the lives of
many comrades.

14. Within the Odyssey, in a scene in which clever Odysseus
plays to perfection the part of a beggar, swallowing his pride and
obliterating his real character as a stratagem for reestablishment
of his real character —in that scene Odysseus reveals the somber
aspect of adaptability and avers that man’s self is fickle and sub-
servient to the day. The somber aspect was to haunt and harass
the Greeks of the following era. Man felt helplessly adrift.

15. The classical age gave man again a firmer stand on this his
earth, but tragedy did not forget the significance of the Day. In
the prologue of Sophocles’ Ajax, Athena declares: “Day lays low
and raises up again all things human’ (131), in confirmation of a
remark just made by Odysseus: “All men alive are nothing but
images and flimsy shadows’ (125 f.). These two comments, com-
bined, amount to a restatement of what we have found in Pindar’s
érauepor line. As the plot of Sophocles’ play develops, we learn
that Ajax is safe if he can be kept within his tent for this one day;
if not, he is doomed (753-57). A number of tragedies confine the
time of action to a single revolution of the sun and make a point
of the narrow temporal compass; not so much for technical reasons,
I believe, but rather to teach the lesson of man’s éphuepos nature.
A mortal is, body and soul, at the mercy of any one day.

# I am indebted to Maurice Cunningham for calling my attention to the coincident
wording in Theognis 1257 (moAvmrAdykrowow) and Od. 1.1 f. (ToANG. TNy xOn).

% In Od. 5.432 ff. Odysseus himself is likened to a cuttlefish, but only in respect
to the tenacity with which he clings to a rock in the surf.

%It is well known that Aristotle went too far when he asserted (Poef. 14498.13)
that tragedy paMwora wewdrar dwd uiav weplodov Hhiov elvar, 7 uikpow eEalNaTTew.
*“As for unity of time, it would more closely correspond to the facts to say that time
does not exist unless it is mentioned” (H. D. F. Kitto, Greek Tragedy [London, 1939]
169, note 1). The more, then, can we be sure that, when the time element is stressed
(e.g. in Oed. Tyr. 438: “This day will give you both birth and destruction’), there is a
meaning behind it.
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APPENDIX

This is a lexicographical study of the word é&piuepos in its various
connotations, supplementing the article which deals with one significant
meaning in the earlier language. The list is by no means intended to
be complete, but every occurrence mentioned (except Vett. Val. 62.17)
was examined in its full context.

"E¢nuepos can be analyzed in several ways (see above, ¥ 2 and note 2),
but in certain cases the result is very similar (see notes 3, 7, 23), so that
some passages can equally well be assigned to more than one group
(see the remark at the end of group 1, below). The following arrange-
ment should therefore be taken with a grain of salt.

The comparison with a leaf (see note 17) illustrates the complex of
related but not identical ideas on the nature of man that could be read
into the one word épnuepos in later times:

(1) ‘“‘subject to the day, changeable,” group 1 (man'’s soul is like a
loose leaf whirled hither and thither by the whims of the breeze);
(2) “lasting for one day only,” group 3 (man’s life span is short
like that of a leaf that sprouts in spring and dies by fall time, cp.
Mimnermus fg. 2 and Plut. 10908, see below, group 1 [sic]);

(3) “daily, renewed with every new day,’’ groups 2 and 4 (the genera-
tions of men succeed one another like the yearly foliage of trees, cp.
Iliad 6.146-49).

When, on the other hand, the word is specifically applied to man's
views and feelings, these three ways of analyzing it all lead to the same
result, “mutable, temporary, inconstant.” It will further be noted that
in group 2, below, usages are derived both from é¢’ juépa and from é&p’
Huépav. The variety and the overlapping of notions are indeed confusing;
and it is not surprising that the meaning which the article tries to estab-
lish has been overlooked.

(1) 'E¢fuepo. = mortal men (unspecified). A. Pr. 83, 255, 945;
Neophron fg. 3.4 (p. 731 Nauck); Emp. Vorsokr. 31, B.3.4; 131.1; Ar.
Nu. 223; ps.-Arist. Mu. 393a.5; Ti. Locr. 99p (4, p. 414 Hermann):
Ovaré Te kal épbuepa {Ga (perhaps because they are subject to changes,
cp. 78 ¢phoe 7 GANowTik@ Tapadots, and éfw ueds Tds TabT® duvauews); PL. R.
10.617D: yuxal éphuepor (the souls are addressed after separation from
their bodies), &ox® &A\ns wepiddov OBvnrov yévous fBavarndopov; Pl Lg.
11.9234:"Q pidow . . . kal aTexvids epnuepot (i.e. short-sighted and narrow,
see context).

“Unstable, insecure, precarious’” sim. Plu. 1090B: 70 ydp épruepa
kalely (= the way poets are used to speak of épiuepa, etc.) kai dfBéBara
kol doréfunta (&or. recurs in Eur. Or. 981, see note 13), ¢pvAhois Te (see
note 17) yuyvouévois €rous pq kai ¢fivovow eikdfew Tov Biov . . .; Plu.
1104F: karappovobvres éautdv bs épnuépwr kal &BeBaiwv kal wpds oldév
dEbhoyov yeyovdrwy; Plu. 821F: éphuepdy Tva kal 4BéBaiov 665ay (= popu-
larity); Plu. Caes. 5.8: &pnuepov kai Bpaxelay d6fav (= popularity); Plu.
204: éphuepov kal dyikopov kal &BéBatov xhapw; Plu. 41E: 900 uév, éphuepov
8¢ kal dkapmov épyov; E. Ph. 558 (del. versum Valkenaer): ¢ 6’ 8\Bos ob
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BéBatos AN’ Ephuepos; E. Heracl. 866: épnuepor Thxar (see note 13); Diph.
Eun. 45: ampogddkntov obéév avphmors wabos: Epnuépovs yap Tas Thxas
kektuefa; Th. 2.53.2: épnuepa 74 7€ gauata kal T4 XpAuaTa Ouoiws
Nyobuevor because of the dyxiorpopos peraBoln during the plague; PI.
Ep. 7.356A: Tyuny abrd kal yével delfwov avrl Tupavvidos épnuépov kal adikov
krdpevos. (Tupawvis) épiuepos probably means here ‘‘precarious” (by
contrast to deifwos ‘‘indestructible’), cp. E. fg. 420: 6p@s Tupdvvous dia
uoxpdy noEnuévous (their power thrived for a lomg time) ds ukps 7d
opaMNovta, kal ul’ Nuépa To uév kabethev tolev, Ta 8 Ap’ dvw. On the
other hand, the rendering ‘‘short-lived” (it has its day and then perishes)
would also make a good contrast to dei{wos. The notions ‘‘unstable,
precarious” (group 1) and ‘fugitive, transitory’’ (group 3) are too close
for neat separation; and it seems that épnuepos = ‘‘subject to such
changes as any day may bring about’” was often fused in later times
with épnuepos = ‘‘lasting for a day only, ephemeral.”

(2) “Everyday” (cp. Heracl. Vorsokr. 22, B.6: 6 fiAws véos ép’ fuépp
totiv, and éméreos ‘‘recurring every year”). Ascl. Tact. 1.4: wpos v
Epnuepoy yuuvaociav e kal doknow . . . kal wpds Tols ém’ &Anfelas dydvas
(“for routine training as well as for actual combat’); Plu. Per. 16.5: olx
%0Us Av (scil. Pericles) &mhikots waioiv obde yuvartl Saulss xopnyds, AN
tueupovro Ty édfuepov (‘‘everyday, humdrum’) rabrnv kal cuvyyuérqy els
70 GkpBéoTaTov damwdvyy, not at all as one would expect from a very
wealthy man, but with every expense and quantity counted and meas-
ured.

“A matter of daily necessity” = els magav fjuépav (cp. Hdt. 1.32.5:
0 &m’ fuépny éxwy, opp. 0 uéya wholoios), with reference to the food needed
to keep body and soul together from each day to the next. Arist.
Pol. 1.1252B.16: ‘H pév olv els waogav fuépar ouvvesTnkuila Kkowwvie katd
Plow olkos EoTw, ods Xapwvdas pév kahel duooimiovs, 'Emuevidns 6¢ 6 Kpgs
opokdmouvs (both = “messmates’). % &' & TAedvwy olkidw kowwvia, wpdoTn
XPNoEws Evekey w1 Ednuépov, Kwun.

Hence épruepos Tpods ‘‘day-to-day sustenance,” Stob. 1.1.13 (1, p. 27
Wachsmuth): Zebs €60’ 6 méurwy v épuepov Tpodhy; D. H. 8.41.5: driNfer
& Ths olkias . . . uovos, &dovhos, dmopos, obde THY Ephuepov & dloTyos ék
T@Y éavTol XpnubTwy Tpodiy Erayduevos; Ep. Jac. 2.15: yuuvol brépxwow kal
Aecropevol Tiis épnuépov Tpodiis; Vett. Val. 62.17: évdeels s épnuépov Tpodis:
Aristid. 28.139 Keil (2, p. 537 Dind.): /s &pnuépov Tpodis dmopdv (a
beggar); D. S. 3.32.3: (of primitive nomads) their herds rather than
their parents provide for them ras épnuépous Tpopas dei; Plu. 938B: o
Zehqyy . . . Tpépew Tols dvdpas GuBpociav dveloav édnuépiov.

"E¢ruepos Blos sim. “from hand to mouth.” Fg. Trag. Adesp. 284:
dmolus, owkos, warpidos érTepnuévos, TTwxOs, TAavnTRS, Blov Exwy EPhHuepoy
(var. 1l.: 7ov épfuepor et Toddnuépav); Menander fg. 382 Kock: orpareia
8’ ob déper meprovaiav oldeui’, épfuepov 8¢ kal wpomers Biov; Ph. 5, p. 290.4
Cohn: A laborer should be paid without delay, 87 kai . . . épnuepdBios
wv & xewpotéxvns % dxBopdpos . . . éwl T® wodf Téeitrar THv EATida (cp.
also A.P. 7.634, Antiphilus Byz.: 8¢pa NdBot wafov épnuépiov) ; Plu. Galba
16.2- (10604a): O mepi okqviv kal walaioTpayr were reluctant to refund
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909, of the bounties which they had received from Nero, drnlaxesav
vap ol TAELaToL TOY NaBdvTwy, EpNuepor kal agaTvpikol Tols Biots dvBpwmor. —
Meaning uncertain in Ptol. Tetr. 3.13 (p. 160): . . . wapaloyisras,
epnuepoPiovs, evrpexets, etc.

(3) “Lasting for one day”’ (cp. éméreros of ‘‘annual’ plants in Arist.).
Arist. HA 5.552B.23: (an insect) dua dvouévov (f\iov) dmobvyokel, Budoav
Nuépay utav: 60 kail kaelTar épuepov; cp. also HA 1.4904.34; PA 6824.26.
Hp. Aph. 4.55: Oi éwi BovBdar wuperol wavres Kakot, wAGy T&Y édnuepiwy.

Hence: ‘“transitory, fugitive” (see also the remark at the end of
group 1). Arist. EN 1096B.5: d\\a ujv oddéé 74 Gidov elvar (scil. the
Platonic idea) w@A\ov ayafdv éotat, eimep undé AevkdTepov 17O WOAVXPOVLOY
ToU épnuépov; Mete. 347B.21: épnuepos (‘“‘of short duration”) yap % sboragts
(the formation of dew) kal 6 Témos uikpds (opp. 6 Te TOTOS wOAVs kal 6
xpovos for the formation of rain); Ph. 3, p. 9.9 (Wendland-Cohn): éAtyo-
xpdviov (opp. woAvxpoviov) kal épruepoy (opp. mohviuepov) kal Grbuopov
(opp. Gkfpatov kal &Bavarov) &yafév; 2.88.18: 7ols épmuépos kal véfous
(&yabols, opp. T& yvioia kal dpbapra dyafa); 4.88.9: 74 8’ dNha doa mepl
70 odua olk évbmyia; (see note 11) ob kaAhos uév épnuepov, wplv albijoar
papaiwduevoy; vylea 6’ aBeBatov . . .; 5.329.9: wbpwmor . . ., {Ba émiknpa
kal ¢plapTa, kal al TobTwy dBeBaio kal épnuepor Ta woANG edmpayiat; 2.27.5:
tphuepoy kal kateyevouévny ebkaipiav (opp. Aéyos Oetos); 3.83.17: a un
Epnuepa GAN' dfdvata kal pakpaiwva yévnrar 76 Oeta fhacTiuara; 1.54.22:
Epuepov kal Ovyrov (opp. pakpaiwva Biov); 2.197.20: 70 wapdvouov épnuepdy
1€ kal ebdtéAvTov & éavtod (opp. vouwuoy aidwiov, vouos ol plapTos).

“Of that particular day.” Luc. Pseudol. 17 (175): obk d&yabas
pavTevduevos Tas épnuépous éxelvas mpates éoeddar avTQ.

“(A poison) killing within the day.”” Thphr. HP 9.16.6: d\\a kai
70D Epnuépov pdpuarov (= antidote) edpfighai érepov yap 1L pifiov elvar, &

tphuepov dmalharrer (. . . Some poisons can be skilfully prepared so
as to kill after 2, 3, 6, 12, or 24 months); Plu. Them. 31.6: ¢apuakoy
Ephuepoy Tpogeveykauevos . . . katéaTpeye; Nic. Alex. 250: épnuepoy.

(4) Antipho Soph., Vorsokr. 87, B.50: 76 {fjv éoike ppovpd épnuépw, 70
1€ uijkos Tob Blov Huépe wid, os émos elmety, [ avaBN&favres wpos 1O Pids
Tapeyyvuer Tols Emiyryvouévoss érépois. If épnuepos = ‘‘short-lived” had
been commonplace in Antiphon’s time, he would hardly have bothered
to add &s émos elmeiv in order to apologize for the paradox that the entire
life span is “like a single day.”” — The conceit combines two elements:
(1) Life = looking up to the light of day, death = night; (2) Life can be
compared to guard duty. The elements do not fit too well together,
because the tour of guard duty for each group lasted obviously for one
day and night; otherwise the continuity (of soldiers on watch, and
of generations at their posts) would be lost. Cp. Plato, Leg. 6.758A-B,
7794, for day-and-night watches.

(5) Uncertain meaning. Bacch. 3.73: Jvos épauepov af ; 3.75: wrepd]-
eocoa 8 E\wis Vm[vv-v-°. épaullepiwy; fg. Trag. adesp. 95: mdow 6¢
Ovnrols Bobhopar wapawésar Tolphuepov (todg’ ruépav Casaubonus) {7y
Hoéws: 6 yap Bavaw 70 undév ot kal okid katd xfovos: uikpod d¢ BudTou covr’
travpéofar xpewv (“from day to day’’?).
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INDEX

This index supplies references to passages discussed in the body of

the article, not including the Appendix.

Passages containing the word

&pnuepos (or a variant) are marked with an asterisk.

- Aeschylus, Prom. *547-9: note 11

fg. *399: notes 11, 17

Archilochus, fg. 68 Diehl: T 7 ]

Aristoph., Av. *685-7: notes 11, 17
Egq. 518: note 8

Aristot., Eth. Nic. 1100B.6: note 31

fg. *44: note 13
Democritus, B.158: note 23
Empedocles, B.2: 19

Epic fg., Powell, Anal. Alex. 246, no. 2:

note 32
Epicurus, fg. *489 Usener: note 12
Eurip., Heraclidae *865 {.: note 13
Or. *976-81: note 13
Heraclitus, B.17: note 28
Herodotus, 1.32: T 5
Hesiod, Opp. 101-3: note 21
Homer, Il. 20.241-3: note 18
Od. 1.1-9: 7 13
*4.223: note 24
5.432 ff.: note 35
17.322 {.: note 16
18.130—40: T 6, 14
and note 26
*21.85: ¢ 8 and note 17
Parmenides, B.16: T 9

Pindar, Isthm. *7.40 ff.: 7 10
Nem. *6.1-24: T 8 and note 18
11.37—47: notes 18, 21
0l. 12.3-12: note 21
P. 3.107 ff.: T 10
*8.88-97: 1 1-4
fg. 43 Schroeder: note 32
*157: 98
*182: ¥ 8 and note 17
Plut., Alcib. 23.4: note 31
Mor. *115p: note 13
*10908B: note 17
Protagoras, 80, A.13-18, B.1: note 28
Semon. Amorg., fg. 1: T8
Sophocles, Ajax 125-31: ] 15
Trach. 1278: note 15
Stob. 4.36.66, ‘“‘Hermolochus'’: note 21
Theocr. *30.31 f.; note 17
Theognis, 159 {.: notes 21 f. )
213-18: ¢ 11, 13 and note 30
373-92: note 19
*485f.: T8
*655 f.: note 29
*963-70: § 11 and note 17
1071—4: ¢ 13 and note 30
1257 f.: ¥ 13 and note 33.

Addendum—My tentative explanation, in note 29, page 139 above, of Theognis

655 f. is confirmed by the close parallel, even to the vocabulary (éviaiot, wavra, kddos
&\\éTpiov) of Pindar, Nem. 1.53 f.: (Many men rushed to the boys’ assistance, but the
father ““was struck with keen anxiety; for it happens with all people alike that their
own anxiety weighs down on them,) while the heart immediately throws off concern
for someone else’s woe.”” Eifs amfuwy kpadla means that ‘‘the feeling is only a passing
impression” (J. B. Bury), exactly as é&pnuépor in Theognis was explained above as
referring to a transitory reaction.—The couplet (Theognis 655 f.) was no doubt orig-
inally meant to follow upon 645 f. (cp. kndeudvas—aANérpLov k#dos).
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